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Honoring the seventh-day Sabbath wasliatinguishing traf God’'s people from Adam on. Even
before the fearful grandeur of Sinai when the law was vetittin stone, came the reminder of the sa-
credness of that day through the manna miracles. God lat@mounced that the seventh day was His
sign(owth — a standard, a beacon, His monument of truth that He wiquartner with man through an
everlasting covenant. In keeping that Sabbath they wesminded that He is the one who restores,
cleanses and makes them holy (Exodus 31:13). That daybeng to mind — as a Sabbath exercise —
that He is theCreatoiGod (Exodus 20:12) and the Deliverer from sin and boed&guteronomy 5:12-
15). It is also set-aside time to honor God'’s authyrit

Therefore, there is nothing so unique for Satan to attackeEsince the war in heaven where he,
the dragon, tried to assume God’s power and authoritg®ation 12:7-8), he has coveted the kind of
homage the Sabbath should bring to God! Isaiah gave le Mindow into that devilish mind when he
revealed the continued passion of his heart: “I will ascentb heaven, | will exalt my throne above
the stars of God: | will sit also upon the mount of thergregation, in the sides of the north: ... | will
be like the most High” (Isaiah 14:13-14).

If he can get God’s people to dishonor the Sabbath, hi ave assumed authority over them by
default. If he gets mankind to honor a false Sabbathpmbation is given to him. If he can get the
world, the wicked, the apostates to force God’s loysople to honor a false Sabbath, he becomes the
oppressor.

Satan’s “Sabbath” Emerges from Paganism

Sun worship became the earliest form of recorded camte idolatry! The ancients appear to
have worshiped the sun directly without using any statue omé&wl along with the moon (Job 31:26-
27). Rawas the sun god of EgypBaalof the PhoeniciansMolechof the Ammonites,Ha-dadf the
Syrians Apolloof the Greeks and/lithraof the Persians and Indians.

Though the seventh-day Sabbath was riveted as sacred amwvenant sign of restoration to the
Hebrew people, even they were strangely influenced by thpagan practices (Leviticus 26:30, Isaiah
17:8). King Manasseh engaged in direct sun worship (Il KRiy3, 5). Sun altars were built on the
housetops where incense was burned (Zephaniah 1:5). When Josnad to the throne, he destroyed
chariots that were dedicated to the sun and removed horseat were used in sun worship proces-
sions (Il Kings 23:5, 11-12). When Daniel was in Babylensun-godShamaskiwas worshiped [this
record was found on Babylonian tablets now in the British Bws describing “the restoration of the
sun-god’s image and templé]'In Hebrew the wordShemestmeant “sun.”

When Daniel implicated a little horn who would “think to chaagimes and laws” (Daniel 7:25), he
prophesied that yet another apostate power, in great gyathy with Satan, would be at work to un-
dermine God’s holy days. The first historical recorditsf fulfillment related to Antiochus Epiphanes
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IV, a Seleucid or Syrian emperor (ruled 175-164 BE&%ide the Jewish people breaking their own
Sabbaths and decreed feasts and enforcing idol worstiip, historical information regarding Antio-
chus is the first civil enjoiner against God’s holy days.

The writings of Maccabees records that story. Though mutlthe Maccabean works are at vari-
ance to Christian theology, they have linguistic insightpknation into the religious meaning of an-
cient phrases and important historical information. In | Mabean 1:45 it is noted that the decree of
Antiochus Epiphanes IV required the Jews “to profane tHebashs and feasts.” In [l Maccabean 6:6 it
is noted that Jews “could neither keep the sabbath nor eb® the feasts of his fathers” but had to
participate in pagan sacrifices and celebrate heathertifats® These works influenced the Jewish
leaders prior to the first advent and now the Christian sajust prior to the second advent. The Sep-
tuagint even included those books within its Old Testaméateek translation, considering them sa-
cred canon.

Mithra Worship Adversely Influences Christianity

Fiendish destruction of Sabbath sacredness was well mdtie the first advent. Mithra had be-
come the sun god of the Roman soldiers. As the new Chndiigéth spread, it was in direct competi-
tion with sun worship throughout the Roman Empire. That emeggioyalty to the cross of the Mes-
siah grew out of the precincts of Judaism and retained @eey unique gift — the Sabbath — from that
ancient theocracy. Thus, as the new church expanded, bringmgvonderful gospel to all the then
known world, that Sabbath was to rema(Bod's covenant sggrd the day He received special honor.

Satan had been the “light bearer” in heaven and now he warked church to worship his chosen
“light”. His deceptive plans began to influence firstliggous then secular leaders. After the Cross,
there were two major Jewish uprisings against Roman opgi@n. The first preceded 70 A.D. The
second was between 132-135 A.D. God had pronounced a amgbat people (Matthew 21:43), and
His sacred relationship to them ended shortly before tB8eoss (Matthew 23:37-38). He used the Ro-
man Empire to help finalize His judgment predictions agsithat nation, just as He used Babylon to
bring them into captivity for breaking one of His Sabhat Satan used this as a stunning opportunity
to forward his worship of “light”. Watch what happened!om did the Romans specifically aim their
vengeance against that rebellious people? In 70 A.D.aswagainspeopland theirassetsin 135 A.D.
it was againstpeopleand their particularday of worship the most “Jewish” practice — Sabbath wor-
ship. Anti-Semitism was first expressed through anti satlalianism.

By 135 A.D. the “Epistle of Barnabas” repudiated Judas the true religion. It influenced many
Christians to adapt Sunday as its worship day by caliintpe “Lord’s Day.” Mithra had been called
“Lord.” Sun-day was now referred to as the “Lord’s Da3nti-Semitism began to infiltrate the preju-
dices of the Roman world. Examples of ensuing persecusice protean.

Christ was born during the era of Rome’s dominion overvtst empire. The sun-god Mithra of
Indian and Persian origin had also entered Europe and Asmivafter Alexander’s conquest (though
he personally adopted the worship of and later claimedide aram deityassociated with the Egyptian
god Amman). Mithraism had become a compelling forcerewn the daily life of Roman citizens. It in-
volved many mysteries, including seven degrees that memdalimb upward through. Its believer
accepted the immortality of the soul and sinners were cgmgd to hell when they died. This would
later give rise to the belief in purgatory. Its cultistenter was eventually located in Rome, as was,
gradually Christianity.

By the beginning of the first century Mithra worship had bege the largest sun-worshiping cult
in the world. During the next two centuries, it evolved intbe largest pagan religion. It clearly was a
rival to Christianity. The Romans called this god “8volictus” — “the invincible sun.” By 250 A.D. Em-
peror Valerian established a college to train sun gtiin Rome. His coins bore the legend “Sol,
Dominus Imperil Romani” the sun-god of Imperial Rome.
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Temples to Mithra were erected. The emperor Aurelan0:2Z75 A.D.) built one such Roman tem-
ple. Its priests were callegontiffs It was he that formalized December 25 as an offitialiday for the
empire honoring Mithra’s birthday (later to become theyd&o celebrate the birthday of the Christ
child.) The worship of the sun was associated with thetfatay of the week. Anti-Semitic Christians
(first emerged in Alexandria, Egypt and Rome) begaadopt that day as their “Day of the Lord.”

Women helpers in the Mithrian religion were chosen as virgibey would later be emulated as
nuns in the Roman Catholic Church. Roman emperors were ds&pias having sun bursts around
their heads within the two centuries after Chri$tChristian art began to adopt a “holo” on “saints,”
babies and church leaders. That became a sign of “spéglal’ “holiness.” Satan’s plan appears to be
succeeding. Hate the Jews, hate their Sabbath, honor whatldieen so accepted by the populace over
the centuries.

Christianity and State Begin to Cooperate

Constantine decreed all persecution of Christians shouldsee¢g813 A.D.) in the Edict of Milan.
That ended over 200 years of terrible atrocities aggtiGod’s people. But—for the little remnant fully
committed to truth, it was only a short reprieve.

By 316 A.D. the bishop of Rome, Sylvester |, gavecatesiastical command that the “rest” of the
seventh day Sabbath should be transferred to the “Lorddy.D He encouraged the Roman Empire to
call Sunday the First Feriae (celebration) as the “lsoBhy.? This was a decisive transition in Chris-
tian history reviewed by Rabanus Maurus, a German thealogind archbishop (776-856) of Mainz,
Germany. The Roman Christian church now institutes ecclesiasticalfta its members.

Silvester stated in that canon law: “Every Sabbath orpoant of the burial (of Jesus) is to be re-
garded in execration (denunciation) of the Jews ... In fags hot proper to observe, because of Jew-
ish customs, the consumption of food and the ceremoniestof fews?

Sylvester influenced Constantine to issue the deceags Soliof March 7, 321 A.D. as a Roman
day of rest (Sunday).

“On the venerable day of the Sun let the magistrates andgde residing in cities rest, and let all
workshops be closed. In the country however persons eraghon agriculture may freely and lawfully
continue their pursuits because it often happens that anothayds not suitable for grain-sowing or
vine planting; lest by neglecting the proper moment feuch operations the bounty of heaven should
be lost.”

Though Constantine sympathized with Christianity, his bitiess against the Jews was profound.
This was exhibited in several decrees against the sdwalaty Sabbath. In turn, however, it also pro-
vided oppression of those who were adherents to the puagh of the Biblical Sabbath. That hatred
actually began shortly after 313 A.D. with the EdictMilan. Repressive laws were instituted in 315
A.D., even against Jewish proselytism, which became pabigs by death.

Overnight apostate Christianity was given state sanctibhe pure gospel of love and reclamation
was sadly replaced by aggressive liturgy. This watlypdue to Constantine’s continued allegiance to
Mithraism and the growing adoption by Christianity of pag&ons and rites. In the same year, 321
A.D., he embellished a temple to the sun in Rome. He mad@y subsequent laws in support of hea-
then priests, priestesses and their role in the empirein8ay observance became universal law. It is
important to continue to note that it was sympathetic t€hristianityandto paganism.

Victor Duruy, a French historian, tells us more about tifide [Constantine] sent to the [military]
legions, to be recited upon that day [Sunday] a form ofyer which could have been employed by a
worshiper of Mithra, of Serapis, or of Apollo, quitess well as by [an apostate] ... Christian believer.
This was the official sanction of the old custom of adssag a prayer to the rising sui®

Commenting on this heaven-daring change, expositor Whiteter “Not a single testimony of the
Scriptures was produced in proof of the new doctrine. Eoisis himself unwittingly acknowledges its
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falsity, and points to the real authors of the change..utBhe Sunday argument, groundless as it was,
served to embolden men in trampling upon the Sabbath of therd. All who desired to be honored
by the world accepted the popular festivat.”

A contemporary of Emperor Constantine and Pope Sylvestaeras this Eusebius Pamphili (260-
341 A.D.), Bishop of Caesarea in Palestine. About 3B0le wrote: “and all things whatsoever that it
was duty to do on the Sabbath, these we have transferr@dhe Lord’s day, as more appropriately
belonging to it, because it has precedence, and is firstank, and more honorable than the Jewish
Sabbath.*

“This was the beginning of something new and ominous for thleurch. Sylvester [I] (314-337) was
the ‘pope’ during the reign of Constantine. His attitude tavd the Bible Sabbath, which God gave to
mankind at the Creation of this world is shown in the f@iing quotation: ‘If every Sunday is to be
observed joyfully by the Christians on account of the resatron, then every Sabbath on account of
the burial is to be regarded in execration [loathing oursing] of the Jews®

Later a Council of Laodicea (364 A.D.) (a local coundilwith far-reaching influence) voted:
“Christians shall not Judaize and be idle on Saturday,$hébath, but shall work on that day; but the
Lord’s day (Sunday) they shall especially honor, andeagiChristians, shall, if possible, do no work
on that day. If, however, they are found Judaizing, theylisha shut out from Christ.*

The Apostate Christian Church Is Born

Constantine, now calling himself Pontus Maximus, called@waincil of Nicaea in 325 A.D. to for-
mulate the basis for the “emerging” Christian church [forethredefined” Christian church]. During
this council of 318 individuals (number varies by historigriee Nicene Creed, used by many churches
today, was hammered out. Constantine was present onlya agtness and an apparent referee. Arian-
ism was rejected but later personally accepted by Gansne because of spousal pressure. The at-
tendees were from all over the Roman Empire exceptaBri Many consider this the first general
council of the church since the Apostolic Council of Jerusal®mme contemporary records suggest
that this is when the Bible was put together. That, howevisrjnaccurate. The agenda was published
and did not include that issue. The Canon had already be¢abdished®

This set the stage for formalizing the apostate Christiehurch, which would become the Roman
Catholic Church. Later (364 A.D.), at the Laodicean Comatdd above (a local council of 30 plus
members), Canon 29 made the Sabbath rest an ecclesihsin.

The Christian leaders of Alexandria and later of Rome &laglady been exercising power over the
Christian churches of the empire, including adapting to Sundayship. With Constantine’s influence
and his decrees, Christianity was secularized, paganemed became a tainted blend of ancient rites
associated with Christian claims.

By the middle of the fourth century the apostate Church oinfihad endorsed and made Sunday
worship a liturgical requirement — Sylvester |, its chiastorical arbiter. Constantine had made Sun-
day a user friendly day with anti-Semitic overtones. Suyndsst became mandated with the force of
law. But what that “rest” meant was still undefined. Mithsan remained a cherished cult, even by
Constantine. His worship of the sun continued. There remaingthiMism with its sun worship and
Christianity with its Sunday worship competitively vyifigr time and space.

The bishops of Rome were anxious to control all religiadivity of the empire. Their craving for
power and authority rapidly grew. With Satanic fervor thguestioned how they might accomplish
that? Could there be a way toombinéMithraism and Christianity? Satan’s success to draw meaya
from the true Sabbath, the covenant day of rest, wagatty succeeding too well. Something had to
happen to Mithraism to centralize power within the Christiachurch. If it could do that, the church’s
purposes would be complete. Then authority due God woutfbcused on Rome and their “ecclesi-
astical” leadership!
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Sharpening the craving for power was the growingmpetitioftoetween heads of the churches of
Constantinople (where Constantine had moved the Roman Enspa&pital), with Rome and Alexan-
dria of Egypt (North Africa). Various local church colsmbiad struggled, trying to establish what
Christianity should stand for and assume centralized pow&rianism, which still had a stronghold,
especially in Constantinople, continued to influence clekders.

The break came in February, 380 A.D. when Roman EmpipeEr Flavius Theodosius from the
capital at Constantinople called another church council. Mamgresting religious mandates came
from those meetings.

1. The Holy Spirit was reaffirmed as a part of thedBead and defined as one of thaysteriem
the Nicene Creed.

2. Paganism was outlawed. That civil decree becamebtteak the church leaders desired. The
“competition” for the religious interest of the citizenryrame to and abrupt end — Destruction
of their temples, persecution of believers and martyrdaf priests began.

3. Arianism was no longer accepted. Their churches wearefiscated and violence against its
leaders started.

4. Sunday laws were matured and exceeded compulsory robsee greater than any prior
mandates and decrees.

In his “Codex Theodosianus 11.7.13", this “Christian” Engpedtecreed themandatory observance
of the first day of the week as the Lord’s day.

“Let the course of all law suits and all business ceaseSunday, which our fathers have rightly
called the Lord's day, and let no one try to collecthar a public or a private debt; and let there be no
hearing of disputes by any judges either those requiredstrve by law or those voluntarily chosen by
disputants. And he is to be held not only infamous but sagibus who has turned away from the
service and observance of holy religion on that da§."”

“On the following occasions all amusements of the theatersd the circuses shall be denied
throughout all cities to the people thereof, and the mindg hristians and of the faithful shall be
wholly occupied in the worship of God: namely, on the Lerday, which is the first day of the whole
week, on the Natal Day and Epiphany of Christ, and on the afaEaster and of Pentecost, as long as
the vestments that imitate the light of the celestial foattest to the new light of holy baptism; at the
time also when the commemoration of the Apostolic Passithe teacher of all Christianity, is duly
celebrated by everyone.” (Law of Theodosius II, Feb42b, in THEODOSIAN CODE 15.5.5, p. 433.
Copyright 1952 by Princeton University Press, Princeday Jersey.)”

This became a time many Christians began to keep Sayuathal Sunday both as sacred times to
cover religious and state requirements.

Apostate Christianity Now Comes to Its Most Sigmifint Transition in History
1. Christianity and paganism had shared time and someespac
2. Now Sunday became a day of Christian worship only.
3. “Paganism” is now outlawed. Arianism is prohibited.
4

But — pagan practices and icons are adapted into theistian church making it appealing to
the “pagan” masses.

5. Sunday worship is enforced.
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Over a 40-50 year period the last vestiges of formwthraism vanished. BUT:

1. Mithra’s birthday or December 25 had already becaime birthday for Jesus.

2. lcons and images that pagans held in veneration weretegpreted as a Christian symbols and
filled the liturgical life of “Christians”.

3. Other pagan holidays became significant Christian dafiesthe Resurrection — Passover —
Easter — Spring equinox — was celebrated with honorhe tising sun in the east).

4. Mithra had said: “He who will not eat of my bodypr drink of my blood, so that he may be
one with me shall not be saved.” This was associatéith @n animal sacrifice. The church now
uses the eucharist and common wine cup as a celebratiorira $acrifice.” Mithras rites and
symbols were now adopted into the body and blood of Giuri

5. The sun became a central icon of the Christian faith &lirgg it the “sun of righteousness”
(Malachi 4:2). From that point on images had sunburstpéa and sun pictures were embed-
ded in windows, paintings and on priestly garments.

6. “The Church ... christened pagan festivals, making usgatés and ceremonies, and endow-
ing them with an entirely new and Christian significante”

Cardinal Newman (1809-1890) gave us some amazing and umgigt into this in 1845 in one
of his monumental worksDevelopment of the Christian Doctitns:not necessary to go into a subject
which the diligence of Protestant writers has made faarlio most of us. The use of temples, and
these dedicated to particular saints, and ornamented orcasions with branches of trees; incense,
lamps, and candles; votive offerings on recovery frdimess; holy water; asylums; holydays and sea-
sons, use of calendars, processions, blessings on thdsfiedacerdotal vestments, the tonsure, the
ring in marriage, turning to the East, images at a latite, perhaps the ecclesiastical chant, and the
Kyrie Eleison [Note J7are all of pagan origin, and sanctified by their gdion into the Church.*

He went on to clarify the historical justification fohts: “It is but enunciating in other words the
principle we are tracing, to say that the Church has besmrusted with the dispensation of grace.
For if she can convert heathen appointments into spiritués and usages, what is this but to be in
possession of a treasure, and to exercise a discretigrmBwer in its application?”

Satan Has Gotten His Way — For Now

The distinguishing “mark” of the Jewish people and lateetemerging Christian church was le-
gally and ecclesiastically challenged and then “changetié €mpire and the church, however, did
not represent God. That church claimed, as they do tod@ybe God’'s representatives. But, they
aren’t. They are promoting allegiance to the ancient goafghe sun, especially Mithra.

Of Lucifer it is noted: “Lucifer, ‘son of the morning,” svéirst of the covering cherubs, holy and
undefiled. He stood in the presence of the great Creatand the ceaseless beams of glory enshroud-
ing the eternal God rested upon him” “coveting a higher staforfeited forever the brightness and
bliss of heaver?® “He had “glory surpassing all the angels that surround theone, and united in
closest ties to the Son of God.” He was a “shining g&i* Lucifer was associated with “light.”
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Notice the many descriptive phrases related to light:

* “Son of the morning” (Isaiah 14:12) — “light bearer’iKe the “sun” that rises in the east in the
early morning)

* He lived in beams of light, glory and brightness

» He was so brilliant and aglow himself that he wasledl “bright.”

As rebellion commenced its baneful work in Lucifer's he&g began to “glory in his brightness”
and his exalted positior° Later, we are told “he wanted to be like God” (I9ai#4:12-15). Lucifer and
his host were cast from the precincts of heaven (Revetaii2:7, 9). It was then that he began to lay
satanic strategy to be honored like God, wield authgribver this world and continue as the “light
bearer.”

His first deception related to the penalty for sin — dh. His next related to what man worshiped.
Why not get man to worship “light”? As recorded histotgstifies, sun worship was man’s earliest
cult. This drew men’s attention away from the “sun of rigbusness” (Malachi 4:2). By worshiping the
visible earthly light, man rejected the divine mysyeof the invisible light — Jehovah.

By worshiping God/god on the first day instead of thetlas seventh day, it removed God’s au-
thority, giving it to man/Satan. That is exactly what Wwanted.

» The concept of hell and purgatory (man doesn’t die) aaged to man’s works of
righteousness. [do more and you won't go to hell or behell long].

* The idea of the law being nailed to the Cross trivieéd the foundational principle of God’s
kingdom [his very character].

» The false Sabbath demeaned the restoration of man [W8at said it would represent after
sin came into earth’s precincts].

Heaven’s distinguishing “mark” would remain the seventy Sabbath. God’s authority, His right
of ownership because of creatorship, and the imagery'sdtting apart” were all choreographed in
that day in the Christian church.

By redirecting men’s attention to the sun — in Sunday — bgeaj#ively claiming that the resurrec-
tion is what needs to be honored, Satan has successfulliefieed the whole plan of salvation on
false terms. The sign of God’s authority, ownership an@writy of His people has vanished with
worship on that first day.

The Cross and its blood were to remain the cleansing aegenerating agent. The resurrection
sweeps that away giving focus to “life” before “blobdrhe Sabbath, restoration and the blood must
be intertwined with man’s neetb bear a cross. Sin is to be sacrificed and washedhya by the
Cross/blood of Jesus. The Seventh-day is to remaingriamné to rest from labor and reflect on what
“cleansing blood” provides making then “life” possible.

The icon of Satan’s “theocracy” — the Roman Catholic Churdlas made the sun its icon of
“light”. Satan has succeeded in changing his once elevafiedy and light into his idol of light, the
sun.

Lucifer: Light from God’s glory < Satan: Lightrin sun’s glory
That is why at the end of time the issue of the “sun” wilh@e again be of paramount importance.

That will be Satan’s last opportunity to detract frotle “light of God’s truth”. The Seventh-day
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Sabbath vs Sunday worship will rise to competitive cmfllt will, however, be more than over a
“day”. It will be between God and Satan. It will betleen God’s “sign” and Satan’s “mark.”

The prophetic introduction to this apocalyptic issue beagiin the Old Testament with Ezekiel 1—
11. In stunning imagery God reveals that icons, images ‘@auwh” worship will eventually lead to
turning one’s back on God’s church. Honoring the resurrectimmors the “rising sun” and demeans
the Cross, which Paul so eloquently appealed to: “Goditbthat | should glory, save in the cross of
Jesus Christ” (Galatians 6:14). Paul never said: “Gbdifthat | should glory, save in the resurrection
of Jesus Christ.” [!'] The Sabbath is to uphold the trudemaptive theme, the cross of Jesus. Sunday
diminishes the vast issues of the atonement.

Franklin S. Fowler Jr., M.D.
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“Sanctuary Cleansed”
A Deeper Look

(qodesh nisdaq )

When the Bible uses a Hebrew word only
once, it creates challenges when studying its
meaning. There aren’t other authors or texts to
compare its setting. This is especially true for
the passive verhbisdagin Daniel 8:14, which
is interpreted in the KJV as “cleansed.” There
are four key ways one might ascertain clues as
to its meaning.

1. See how ancient Biblical manuscripts
translated it.

2. Study extra-Biblical literature where
the word is used.

3. Study theroot words and how they are
used elsewhere.

4. Evaluate in depth the context of its use.

The Greek LXX Septuagint (250B.C.)
and the Theodotion (167 A.D.) translates-
dag askatharisthesetaor “shall be cleansed.”
Concern over these translations relates to the
Maccabean influence on the rededication or
cleansing of the temple previously desecrated
by Antiochus Epiphanes IV. This was exten-
sively portrayed in First Maccabees (174-134
B.C.). It appears that Jewish thinking was
deeply influenced by the tragedy of Antio-
chus, suggesting to many scholars that he was
the Daniel 8 fulfilment of the little horn.
Thus, reconsecration of their temple would be
the fulfillment of “sanctuary be cleansed.”
Biblical “translations”, as the result, have of-
ten be influenced by “interpretation”.

Various Bible translators have tried to
bring a corrected viewpoint tnisdaq Thus,
we see many variations of thoudht:
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“be restored” (TEV)

“be properly restored” (NASB)
“have its rights restored” (SB)
“emerging victorious” (NEB)
“be reconsecrated” (NIV)

“be cleansed” (KJV)

Between 500-1000 A.D. a group of He-
brew scholars called Massoretes operated
schools and worked to safeguard the original
consonantal text. Vowel markings were added
underneath the consonants, which were called
“matres lections® The first complete hand-
written work was finished between 600-700
A.D. (some historical records suggest perhaps
as late as 900 A.D.) — i.e., “The Massoretic
Text”.

Daniel 8:14 is not translated as “be
cleansed” in that translation (as is the LXX
and the later Vulgate). It igistified or vindi-
catedfrom a direct transliteration. The weight
of evidence suggests the LXX and later the
Vulgate were influenced by ritual cleansing of
the earthly sanctuary of Leviticus 16 and the
history of the defilement from Antiochus. In
Leviticus the word for cleansing taher, re-
ferring to ritual cleansing not moral clean-
sing The latter ighe issue that distinctly un-
folds in the prophetic continuation from
Daniel 8 through 9. That represents thareh
portion of his prophetic vision.

There are no known extrabiblical literary
records that have been presented that use the
word nisdag. Thus, it stands alone. Opinion
flourishes and reflects the interpretive bias the
expositor thinks it should have. Let's begia
novoto see what we might discover. Analysis
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must begin with the root words and then the
special context it is in.

The Root Words

The root word fornisdags the verbsadeq
or tsadeq.This word basically notes “confor-
mity to an ethical or moral standard.” Quoting
N. Snaith inDistinctive Ideas of the Old Testament,
Schocken, 1964, p. 64, Harris states that Snaith
observed “the original significance of the root
sdq [without vowels] is to have been ‘to be
straight’.”® Sedegthe parent noun, refers then
to “an ethical, moral standard” and the verb
the achievement of that standard.

All instances of the Biblical use of the noun
(except Genesis 15:6, 18:19, 30:33) refer to de-
cisions made without prejudice and in accor-
dance with truth (i.e., Leviticus 19:15). It de-
scribesstandardswithin a “perfect” setting in
three areas: ethical, forensic and theocratic.
Let's look at each of these:

1. Ethical: These are standards relative to
relationships in dealing with man or
God. They have their basis in God’s
Word. The “righteous” or ethical man is
one who serves God (Malachi 3:18).
That service is described in numerous
areas in the Old Testamestiggesting a
relationship that is not only righteous
but lawful. It matches God’s moral
norms. Abraham believed that Isaac
was his promised heir because he
trusted in God’s promises and it was
accounted as righteousness (Romans
4:3). This portrays being ethically or
morally right with God.

Legal: The forensic issues s#deq
(which predominates) — are illustrated
when a judge considers a man’s inno-
cence or guilt. He does this relative to
God’s law, the “measure” or “standard”.
Today a man might be guilty of break-
ing a secular law but innocent before
God. But in Old Testament law, inno-
cence and righteous were the same. A
just or true decision then, is righteous-
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ness (Psalm 17:1, 18:20). To be free
from guilt in any possible infraction of
the law means righteousness (Genesis
30:33).

Sededp applied to God Himself,
reflecting the beauty and quality of His
character.

a. His judgments and standards are
righteous (Psalm 119:144, 160, 172).
God hating sin and loving right-
eousness (Psalm 45:7) expresses His
justice and mercy.

Therefore, righteousness and judg-
ment are the habitation (founda-

tion) of His throne (Psalm 97:2).

That characterizes His very nature.

d. Everything He does is right-correct.

b.

Salvation or restoration of His people vin-
dicates this righteousness (lsaiah 1:27, 46:13;
cf. Isaiah 51:1, Psalm 85:9-11, 97:2). Cyrus is
summoned to deliver God's people and is
called righteous (Isaiah 42:6, 45:13). God is
righteous when, under the covenant, He deliv-
ers or restores His people (Psalm 31:1 5:8,
37:6). In Israel’s victory over her foes, the Lord
is both righteous and the Savior (Isaiah 54:14-
17, 45:21).

What is the subject to the vermisdaq?

The word that the KJV interprets as “sanc-
tuary” is the nounqodeshlt stands alonewith-
out an articleThis is the subject to the passive
verbnisdag.

Qodesheflects the concept of holiness in
the sphere of the sacred. In Leviticus 10:10 and
Ezekiel 22:26qodeshs noted as the opposite
of hol the profane or common. It describes
God’s character, totally good and without evil.
He is moral perfection. This is the sphere He
wants mankind to be elevated to — “Be ye holy
for I am holy” (I Peter 1:16; Leviticus 19:1,
20:7)2

Man was made in God’s image and capable
of reflecting Divine likeness. In the deliverance
or restoration of man, the recreation of a new
heart brings that back once more (Romans
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8:18-23, Leviticus 19:2, | Peter 1:15). Only
those who are holy will dwell in God’soly hill
(Psalm 15:1).

Though most translations translatgqodesh
as “sanctuary”, without the article it reflects
the ethical sacredness of complete restoration.
It depicts the moment in time during the an-
cient Day of Atonement when everything has
been atoned for and the sins removed from the
camp by the burdened scapegoat. That mo-
ment was also when, in the seventh Shemita or
Sabbatical year (the 49year), the shofar could
be blown announcing the Jubilee. That year
was the ultimate symbol of total deliverance
(from slavery) and restoration (of the land),
representing when everything is adjudicated —
all cases are closed.

Thus, on or after 2300 evenings and morn-
ings (annual symbol of the Day of Atonement,
which became the “ninth day of the month at
even” (Leviticus 23:32holinessvould be adju-
dicated. God's character would then be vindi-
cated. All issues of sin judged, executed and
closed. It would be a time to blow the shofar.
Symbolicallythe sanctuary and the people
would have been atoned for by the cleansing of
blood.

The “cleansing of the sanctuary” is simply
not in the Hebrew text. Christ draws our
thoughts to a higher understanding than the
blood of animals and the geography of a sanc-
tuary. That is why in verse 11 it isotthe sanc-
tuary that is cast down but the placengkoen
of the sanctuary. The status of holiness is
marred by apostasy and sin. Truth is cast down
through rebellion against the Sabbath (trans-
gression —peshia Daniel 8:14 elevates our
thoughts in a great contrast with the immedi-
ate story of terror against God and His people
to that moment when holiness has returned
and all rebellion gone!

Couched within the immediate context of
this ultimate restoration is the story of prepa-
ration, judgment and vindication. But, we must
be careful not to read into the text what is
simply not expressed or recorded. Some of the
most awesome warning to man to uphold his
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covenantal part in the whole Bible comes in
this marehvision and in context of Daniel 8—-12.

Adventists and “sancturary cleansed”

After the great disappointment, the “sanc-
tuary message” came to light, and a new un-
derstanding of Christ’'s ministry began to un-
fold. Yet, there has come serious misunder-
standings of this. Confusion exists relative to
the geography of the sanctuary and when His
role commenced before the throne. The
earthly sanctuary was a “type,” a great meta-
phor related to the “functional activity” of
heaven.

Our pioneers and E. G. White used the in-
accurate translation of the KJV to convey a
unique truth relative to sin. They used and ap-
pealed to the “cleansing of the sanctuary” as a
heavenly process. This was described as this: “I
was shown the grievous disappointment of the
people of God that they did not see Jesus at
the expected time. They knew not why their
Saviour did not come; for they could see no
evidence that prophetic time had not ended.
Said the angel, ‘Has God's word failed? Has
God failed to fulfill His promises? No; He has
fulfilled all that He promised. Jesus has risen
up and shut the door of the holy place of the
heavenly sanctuary and has opened a door into
the most holy place and entered in to cleanse
the sanctuary. All who wait patiently shall un-
derstand the mystery. Man has erred; but there
has been no failure on the part of God. All was
accomplished that God promised; but man er-
roneously believed the earth to be the sanctu-
ary to be cleansed at the end of the prophetic
periods. It is man’s expectation, not the prom-
ise of God, that has failed®”

This was justified by Paul’'s note regarding
the heavenly needing to be purified: “And al-
most all things are by the law purged with
blood; and without shedding of blood is no
remission. It wastherefore necessary that the
patterns of things in the heavens should be
purified with these; but the heavenly things
themselves with better sacrifices than these”
(Hebrews 9:22-23).
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Perhaps the first question to be addressed
is simply, “What is the heavenly sanctuary?”
“Where is the ‘Most Holy'?”

When Jesus appeared to John, He noted
that the overcomers will be granted a place on
the Father’s throne (Revelation 3:21). Hebrews
notes that Christ entered upon that privilege
“after he had offered one sacrifice for sins”
(Hebrews 10:12). Later in Revelation, that
throne is called jointly “the throne of God and
of the Lamb” (Revelation 22:3). Jesus is also
typified as our High Priest (Hebrews 3:Dn
the throne He is kingBeforethe throne He is
our advocate.

This second view of heaven/throne/Christ
and the Father is noted in these verses: “But
Christ being come an high priest of good
things to come, by a greater and more perfect
tabernacle, not made with hands, that is to say,
not of this building; Neither by the blood of
goats and calves, but by his own blood he en-
tered in once into the holy place, having ob-
tained eternal redemptiorfor us... For Christ
is not entered into the holy places made with
hands, which arethe figures of the true; but
into heaven itself, now to appear in the pres-
ence of God for us” (Hebrews 9:11-12, 24).

This makes it clear that the “holy places” of
the earthly tabernacle is antitypically “heaven
itself.” In mediation, legal language before the
throne symbolizes before the Shekina above
the ark of the covenant. Both pleaded blood.
He “ever liveth to make intercession” for us
(Hebrews 7:25).

“In whom we have redemption through his
blood, the forgiveness of sins, according to the
riches of his grace” (Ephesians 1:7).

“And from Jesus Christ, [who is] the faithful
witness, [and] the first begotten of the dead,
and the prince of the kings of the earth. Unto
him that loved us, and washed us from our sins
in his own blood” (Revelation 1:5).

If heaven represents the heavenly taberna-
cle or sanctuary, what would/could be
“cleansed?” In John 2:19, Jesus referred to
Himself as “this temple” (cf. Matthew 27:63).
On the Day of Atonement the High Priest “con-
fessed all the iniquities of the children of
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Israel” while both hands were laid on the head
of the “live goat ... and all their transgressions
and all their sins” (Leviticus 16:21). Then it
states that they were put upon the head of the

goat. The priest could only do this if there was a

way for him to receive all those Biosce care-
fully the following thoughts.

“Important truths concerning the atone-
ment were taught the people by this yearly
service. In the sin offerings presented during
the year, a substitute had been accepted in the
sinner's stead; but the blood of the victim had
not made full atonement for the sin. It had
only provided a means by which the sin was
transferred to the sanctuary. By the offering of
blood, the sinner acknowledged the authority
of the law, confessed the guilt of his transgres-
sion, and expressed his faith in Him who was
to take away the sin of the world; but he was
not entirely released from the condemnation
of the law. On the Day of Atonement the high
priest, having taken an offering for the congre-
gation, went into the most holy place with the
blood and sprinkled it upon the mercy seat,
above the tables of the law. Thus the claims of
the law, which demanded the life of the sinner,
were satisfied. Then in his character of media-
tor the priest took the sins upon himself, and,
leaving the sanctuary, he bore with him the
burden of Israel’s guilt. At the door of the tab-
ernacle he laid his hands upon the head of the
scapegoat and confessed over him ‘all the inig-
uities of the children of Israel, and all their
transgressions in all their sins, putting them
upon the head of the goat.” And as the goat
bearing these sins was sent away, they were,
with him, regarded as forever separated from
the people. Such was the service performed
‘into the example and shadow of heavenly
things.” Hebrews 8:5”

“Since Satan is the originator of sin, the di-
rect instigator of all the sins that caused the
death of the Son of God, justice demands that
Satan shall suffer the final punishment. Christ's
work for the redemption of men and the puri-
fication of the universe from sin will be closed
by the removal of sin from the heavenly sanc-
tuary and the placing of these sins upon Satan,
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who will bear the final penalty. So in the typi-

cal service, the yearly round of ministration
closed with the purification of the sanctuary,

and the confessing of the sins on the head of
the scapegoat?

“When the times of refreshing shall come
from the presence of the Lord, then the sins of
the repentant soul who received the grace of
Christ and has overcome through the blood of
the Lamb, will be removed from the records of
heaven, and will be placed upon Satan, the
scapegoat, the originator of sin, and be re-
membered no more against him forever. The
sins of the overcomers will be blotted out of
the books of record, but their names will be
retained on the book of life. The True Witness
says, ‘He that overcometh, the same shall be
clothed in white raiment; and | will not blot
out his name out of the book of life, but I will
confess his name before my Father, and before
his angels.®

The removal of sins represented therefore:

1. The High Priest (Jesus) taking the sins,
transgressions and iniquities upon
Himself, then putting them on the
scapegoat (Satan) (type and antitype).

2. Purification of the universe from sin
comes when sin is removed from “the
heavenly sanctuary” and are placed on
Satan.

3. Cleansing comes when the sins are
“removed from the records of heaven.”

Christ bore our sins. He has the wrongs of
every sinner who confesses and submits to
Him. That is why He can transfer them to Sa-
tan. The Bible notes that “If we confess our
sins, He is faithful and just to forgive us our
sins and cleanse us from all unrighteousness” (I
John 1:9). The covenant promise of cleansing
comes ultimately to man. When those sins are
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taken by Jesus, we become righteous. But —
man has a part.

“Christ as the head of humanity was to take
the same steps that we are required to take.
Although sinless, He was our example in fulfill-
ing all the requirements for the redemption of
the sinful race. He bore the sins of the whole
world. His baptism was to embrace the whole
sinful world who by repentance and faith
would be pardoned. ‘After that the kindness
and love of God our Saviour toward man ap-
peared, not by works of righteousness which
we have done, but according to his mercy he
saved us, by the washing of regeneration, and
renewing of the Holy Ghost; which he shed on
us abundantly through Jesus Christ our
Saviour; that being justified by his grace, we
should be made heirs according to the hope of
eternal life. This is a faithful saying, and these
things | will that thou affirm constantly, that
they which have believed in God might be care-
ful to maintain good works. These things are
good and profitable unto men.” Titus 3:4-8.
Man was brought again into favor with God by
the washing of regeneration. The washing was
the burial with Christ in the water in the like-
ness of His death, representing that all who
repent of the transgression of the law of God
receive purification, cleansing, through the
work of the Holy Spirit. Baptism represents
true conversion by the renewing of the Holy
Spirit.”°

Once again, man has a part. It is crucial to
note that in Daniel 9:24 Gabriel tells Daniel for
God’s people to see everlasting righteousness
and the “anointing of the Most Holy” they
must reject transgression, put away sin and
make right for all their iniquity — the very same
Hebrew words used by Leviticus 16 for what is
transferred to the scapegoat! That is amazing.
Christ is our “sanctuary” holding our sins until
Atonement and the transference to Satan.
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Daniel 8:14 is the final outcome of the Feast of mpets

Holiness adjudicate

and the Day of Atonement — the two Fall Feasts; one

warning of judgment — the other, the judgment.

r'4 4

Damnation Righteous

Daniel 9:24:
Mankind is to confess and remove all sin,
iniquity and transgression.

Daniel 9:24:

God respond

Sanctuary anointed (cleansed)
Chazowrvision of goat ends

Daniel has a sanctuary cleansing message,
but it is found through the collective of the
marehvision messages:

First Christ proves He is pure — now our
High Priest.

Second Man is forgiven, then cleansed, made
pure.

Third Christ takes those sins (from man,

from the record, from Himself, from
heaven).

Fourth Places the sins on Satan.

The temple of man is cleansed (I Corin-
thians 6:19).

The sanctuary of heaven is cleansed (re-
cords, Christ, heaven itself).

This imagery and message is eloquent, ele-
vated and goes far beyond the geography, the
battle of the text and what E. G. White “said.”
We see high and lifted up man’s place on the
very throne of God next to Christ — because sin
has been removed. Then the declaration can be
made that in heaven “no temple therein” exists
(Revelation 21:22). The great restoration theme
is “Christ in you, the hope of glory” (Colossians
1:27).

The saints will be cleansed by washing their
robes in the blood of the Lamb (Revelation
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Forgiveness comes

Righteousness comes in
Sins transferred to Satan
Goat goes into wilderness

7:14). This is the gentle unfolding of the mys-
tery of Godliness.

If the early understandingf 8:14 was the
cleansing of the sanctuangl our deeper direct
understanding the restoration of holiness, how
can the difference be reconciled? Does it call
for a revision of the past? Or — does it call for a
deeper and more elevated understanding of
what was said in the past. | would argue
strongly for the latter.

Restoration of Man

“Let us apply the figure, ‘Ye are God's
building'—a temple prepared to be a home
where God shall preside, a home where God's
attributes shall be constantly shining forth in
our characters, showing that we are living with
God's presence. The inner sanctuary of the soul
is consecrated to God and we are to keep the
soul dedicated, cleansed, purified for the sa-
cred repository of truth.*

One of the keys to cleansing of the heart in
the new covenant experience is the promise
that our sins will be remembered no more
(Hebrews 8:12). This is the ultimate legal end
of sin. It is the declaration of a state of purity
and holiness. It specifically reflectpodesh nis-
dag -the new covenant, the everlasting cove-
nant is established. Everything agljudicated

“Behold, the days come, saith the LORD,
that | will make a new covenant with the house
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of Israel, and with the house of Judah: Not ac-
cording to the covenant that | made with their
fathers in the dayhat | took them by the hand
to bring them out of the land of Egypt; which
my covenant they brake, although | was an
husband unto them, saith the LORD: But this
shall behe covenant that | will make with the
house of Israel; After those days, saith the
LORD, | will put my law in their inward parts,
and write it in their hearts; and will be their
God, and they shall be my people. And they
shall teach no more every man his neighbour,
and every man his brother, saying, Know the
LORD: for they shall all know me, from the
least of them unto the greatest of them, saith
the LORD: for I will forgive their iniquityand |
will remember their sin no mddetemiah 31:31-
34). The case is closed (Daniel 8:14).

What about the judgment? | would suggest
that this issue is marginally understood. It is
not an issue in 8:14. Yet, theesultof holiness
being adjudicated means that something was
studied and judged. In Matthew 25:32 the
sheep and goats are separated. Is that the
message of Daniel 7:9 — a task described as oc-
curring at the second coming? If it is then,
why are so many of the wicked killed by the
first four Trumpets and shortly thereafter the
Plagues? They would have already been
judged. Then what does Revelation 20 refer to,
during the millennial reign of Christ and the
saints, when it appears that they sit in judg-
ment together?

A new and distinct approach needs to be
made as to what the judgment means. | would
suggest that we begin with thelevated theme
of Daniel 8:14 — holiness is adjudicated. Then
work backwards — and that is entirely possible
in Daniel — to discover how that point was at-
tained. It will be then that we will see the pre-
cise higher meaning of Daniel 8-12 and the
general brush strokes of sanctuary teaching of
E. G. White all to be in harmony. It is time to
be very careful in protecting past understand-
ing but not to the exclusion of a higher and
richer view of holiness, deliverance, moral per-
fection with total restoration. Both appear
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compatible, both elevating. Both beckoning to
be understood.

“But the truth of God is infinite. With
painstaking effort, we should work in the
mines of truth, discovering the precious jewels
that have been hidden. It is the laborer's privi-
lege to have a constant supply of fresh truth
for the people. He should be in such a position
that he can bring from the treasure house of
God, not the same thing over and over, but
new beauty and new truth*®

“We must not for a moment think that
there is no more light, no more truth to be
given us. We are in danger of becoming care-
less, by our indifference losing the sanctifying
power of truth, and composing ourselves with
the thought, "I am rich and increased with
goods, and have need of nothing." [Rev.
3:17.]"

“There is no excuse for any one in taking
the position that there is no more truth to be
revealed, and that all our expositions of Scrip-
ture are without an error. The fact that certain
doctrines have been held as truth for many
years by our people, is not a proof that our
ideas are infallible ™

“New light will ever be revealed on the
word of God to him who is in living connection
with the Sun of Righteousness. Let no one
come to the conclusion that there is no more
truth to be revealed. The diligent, prayerful
seeker for truth will find precious rays of light
yet to shine forth from the word of God. Many
gems are yet scattered that are to be gathered
together to become the property of the rem-
nant people of God™

All evidence suggests that Jesus begins the
prophetic discourse of thenarehvision with its
conclusion: “This is what will happen after the
2300 years ends.” What a promise! Daniel had
just been given a gruesome prophecy of ha-
tred, persecution and rebellion by the anti-
christ — the little horn — and against Jesus and
His people. Gabriel questions the “when” it
would all happen. Jesus first gave Daniel, and
all for the rest of time, the assurance that
right, holiness and sacred honor would tri-
umph. The case against sin would be closed.
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All issues against God’s character would be ad-
judicated. That is why sin and sinners will
never rise the second time. God permitted
Himself to go on trial that the universe would
see arguments on all sides.

Then, in a glorious preface to the book of
Revelation, God outlines in the rest of Daniel's
manuscript how the final struggle between
good and evil will occur. Precise understanding
of those verses and chapters equip the student
to understand the end-time message unfolded
in the end-time book of Revelation. It isot a
divided book — historical and future. It is all
apocalyptic, end-time. Understanding Daniel
8—12 helps to grasp that stunning truth.

EndTime [ssuesNymber 87

Reference:

! Daniel and Revelation Committee, Series on
Daniel, vol. 2, p. 477.
2 http:/iwww.lightforisrael.org/historyhistTnach.htm

3Harris, R. LairdTheological Wordbook of the Old Tes-

tamentyol Il, p. 752.

“1pid, p. 754.

®Harris,Op cit.p. 787.

®White, Ellen G.Early Writinggp. 250-251.

"White, Ellen G.Patriarchs and Prophg(s, 355-
356.

8 Ibid.,p. 358.

®White, Ellen G.The Signs of the Times,

OWhite, Ellen G.The Faith | Live By,143.

1 White, Ellen G.Manuscript Released, 11, p. 38.

2\White, Ellen G.Gospel Workem. 389-390.

13 |bid, p. 310 The Review and Heraldgust 7,
1894).

“White, Ellen G.The Review and HerBldgember
20, 1892.

BWhite, Ellen G.Counsels on Sabbath School Work,
34.

18



“The Ultimate” Sanctuary Message?

CHRISTiC AddtOte hestioradesnniag)

sanctuary of man’s heart

Ellen G. White

The education to be secured by search-
ing the Scriptures is an experimental knowl-
edge of the plan of salvation. Such an educa-
tion will restore the image of God in the
soul. It will strengthen and fortify the mind
against temptation, and fit the learner to be-
come a co-worker with Christ in His mission
of mercy to the world. It will make him a
member of the heavenly family; and prepare
him to share the inheritance of the saints in
light.*

If the servants of God will walk with Him
in faith, He will give power to their message.
They will be enabled so to present His love
and the danger of rejecting the grace of God
that men will be constrained to accept the
gospel. Christ will perform wonderful mira-
cles if men will but do their God-given part.
In human hearts today as great a transforma-
tion may be wrought as has ever been
wrought in generations past. John Bunyan
was redeemed from profanity and reveling,
John Newton from slave dealing, to proclaim
an uplifted Saviour. A Bunyan and a Newton
may be redeemed from among men today.
Through human agents who co-operate with
the divine, many a poor outcast will be re-
claimed, and in his turn will seek to restore
the image of God in man. There are those
who have had very meager opportunities,
who have walked in ways of error because
they knew no better way, to whom beams of
light will come. As the word of Christ came
to Zacchaeus, "Today | must abide at thy
house" (Luke 19:5), so the word will come to
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them; and those who were supposed to be
hardened sinners will be found to have
hearts as tender as a child's because Christ
has deigned to notice them. Many will come
from the grossest error and sin, and will take
the place of others who have had opportuni-
ties and privileges but have not prized them.
They will be accounted the chosen of God,
elect, precious; and when Christ shall come
into His kingdom, they will stand next His
throne?

The true object of education is to restore
the image of God in the soul. In the begin-
ning, God created man in his own likeness.
He endowed him with noble qualities. His
mind was well-balanced, and all the powers
of his being were harmonious. But the fall
and its effects have perverted these gifts. Sin
has marred and well-nigh obliterated the im-
age of God in man. It was to restore this that
the plan of salvation was devised, and a life
of probation was granted to man. To bring
him back to the perfection in which he was
first created, is the great object of life,—the
object that underlies every other. It is the
work of parents and teachers, in the educa-
tion of the youth, to co-operate with the di-
vine purpose; and in so doing they are "la-
borers together with God." [1 COR. 39.]

There are but few who have an apprecia-
tion of the grievous character of sin, and who
comprehend the greatness of the ruin that
has resulted from the transgression of God's
law. By examining the wonderful plan of re-
demption to restore the sinner to the moral
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image of God, we see that the only means for
man's deliverance was wrought out by the
self-sacrifice, and the unparalleled conde-
scension and love of the Son of God. He
alone had the strength to fight the battles

with the great adversary of God and man,
and, as our substitute and surety, he has
given power to those who lay hold of him by

faith, to become victors in his name, and
through his merits?

To many, education means a knowledge
of books; but "the fear of the Lord is the be-
ginning of wisdom." [PS. 111:10.] The true
object of education is to restore the image of
God in the soul. The first and most precious
knowledge is the knowledge of Christ; and
wise parents will keep this fact ever before
the minds of their children. Should a limb be
broken or fractured, parents will try every
means that love or wisdom can suggest to
restore the affected member to comeliness
and soundness. This is right, it is their duty;
but the Lord requires that still greater tact,
patience, and persevering effort be employed
to remedy blemishes of the soul. That father
is unworthy of the name who is not to his
children a Christian teacher, ruler, and
friend, binding them to his heart by the
strong ties of sanctified love,—a love which
has its foundation in duty faithfully per-
formed?
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Prophecy U

The Seven Seals of Revelation
CommentariR@re Rexéd@EHon

The Four Creatures that Hold the Key

VERSE 6: “And before the throne there was a sea of glass like unto crystal: and in the
midst of the throne, and round about the throne, were four beasts full of eyes
before and behind.”

Verse 6 — “And before the throne there was a sea of glass like unto crystal:”

It appears as though John is at a loss to fully describe this “sea” which has no counterpart
here on earth. It is a wide expanse resembling a sea but is like glass, even as crystal. This is a
picture of splendor and enhances the throne “room” imagery. The krystallos envisions purity,
perfection, the utmost in wonderment. One is drawn into a similar feeling of awe in describing
the New Jerusalem — “clear as crystal (21:11).” One gets the allusion from Ezekiel 1:22-23 that
this sea reflected the total colors emanating out of the throne. We have nearly identical phra-
seology in Revelation 15:2-4 (cf. Solomon’s molten sea, Il Chronicles 4:2-6).

Many commentators make exegetic ties to this “sea,” drawing on the seas of Revelation 13,
17, etc., relating it to a source of evil. This creates a most distracting picture from a remarkable
heavenly scene that Jesus was portraying.

In regard to the total throne room vision is this thought: “The sea of glass was represented
by the laver in the tabernacle and by the bronze sea in Solomon’s temple [cf. | Kings 7:23].
These things represent the cleansing, through baptism, that is required before one enters the
presence of God. Notice once again that we see elements from all three areas of the sanctuary
in this scene. We see the Ark of the Covenant (the throne of God) from the Most Holy Place;
we see the lamps from the Holy Place; and we see the sea of glass from the courtyard. All
three areas are visible with no mention of veils or curtains of any kind.”

We noted previously that Jesus took His loyal people “out a little way.”> Where could this
have been? We are given a metaphorical scene of the court yard — the place of repentance,
cleansing and preparation. The judgment hour is about to begin or be proclaimed. The Shofar
has sounded in Christ's trumpet-like voice. The appeal is metaphorically given to wash, be

EndTime [ssuesNymber 87 21




clean, have a character that is pure — like glass, crystal clear. The calling of the people to re-
pentance is at the door of the tabernacle in front of the laver. One can imagine that this voice
of Jesus has taken His people out a little away by the laver of cleansing to wait, to pray into the
Most Holy while the investigative judgment is progressing.

It will be on that sea of glass where the saints will soon be gathered. It is empty now —
awaiting the repentance and preparation of the saints and the final investigative judgment de-
cisions. Here we see symbolized man’s part in the redemptive process. Soon we will see the
final steps of God’'s part. Then victory — and then the saints will be introduced to heaven and
that remarkable sea.

“We all entered the cloud together, and were seven days ascending to the sea of glass,
when Jesus brought the crowns, and with His own right hand placed them on our heads. He
gave us harps of gold and palms of victory.”

“Upon the crystal sea before the throne, that sea of glass as it were mingled with fire,—so
resplendent is it with the glory of God,—are gathered the company that have ‘gotten the victory
over the beast, and over his image, and over his mark, and over the number of his name.”*

Verse 6 — “and in the midst of the throne, and roun d about the throne,”

There is a vast array of opinions from commentators relative to the meaning of this phrase
and the ensuing two verses. The first question of interest is the location of the four beasts.

“The location of the four living beings is fixed by the words en meso tou thronou kai kyklo
tou thronou (‘in the middle of the throne and around the throne’). Meso (‘middle’) probably
means that the four were in the immediate vicinity of the throne and encircling it, one on either
side, one behind and one in front. The kyklo (‘round’) furnishes the picture of the circle, with
one always seen before the throne and the others on either side and behind. They form an in-
ner circle closest to the throne as they offer worship to the one sitting on the throne (cf. Rev.
5:8; 19:4) (Charles). Whether they are still or in motion around the throne is not disclosed, but
a rapid circular movement is suggested by a similar picture in Ezek. 1:12 (Swete; Beckwith).”

“In the midst of — round about. Commonly explained as one in the midst of each of the four
sides of the throne. ‘At the extremities of two diameters passing through the centre of the
round throne’ (Milligan).®

This suggests the four beasts are integrally involved with all of the activities of the throne
and God Himself.

Verse 6 —“ were four beasts full of eyes before and behind.”

“When we compare these beasts to the symbols found in Daniel, there are some vague
similarities, but not enough to convince us that the lionlike ‘first beast’ represents the same
thing as the ‘lion’ of Daniel 7 which had only two wings, while this has ‘six’ (see verse 8). The
‘second beast like a calf’ has no resemblance at all to the ‘bear’ nor the ‘third’ to the ‘leopard’
nor the ‘fourth’ to nondescript ‘beast’ of Daniel 7:4-7. Therefore, we are compelled to return to
John’s vision to find what these beasts are intended to represent, for it is obvious they have
lessons of enormous importance to teach us.

“These ‘beasts’ are numbered for good reason for they will guide our thinking particularly in
chapter 6. Although the ‘first beast ... like a lion’ is not numbered there it becomes obvious that
it is the one who introduces the ‘white horse’ of Rev. 6:2. The ‘second beast like a calf’ calls
attention to the ‘horse that was red’ in Rev. 6:4. The ‘third beast’ with a manlike ‘face’ an-
nounces the presence of the ‘black horse’ Rev. 6:5. Finally, the ‘fourth beast like a flying eagle’
brings the ‘pale horse’ of Rev. 6:8 into view.
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“A mystery, that is not clear at this point, is that these four beasts say ‘come and see’ only
when the first four seals of chapter 6 are opened. Even though three more seals are opened,
we hear nothing more from them about the horses; neither are the horse figures introduced per
se later on although it is clear that the horse figures bear enormous importance in John’s ex-
traordinary vision.”’

This undoubtedly is an allusion to or portrayal of the living beings in Ezekiel 1:5-21 and
Ezekiel 10:12-15, 20-22.°

“The translation appearing in the King James Version, ‘four beasts,” is one of the most un-
fortunate in the entire Bible. The Greek term ‘zoa,” means ‘living ones.’

“Knox’s Translation: ‘And in the midst, where the throne was, round the throne itself, were
four living figures, that had eyes everywhere to see before them and behind them.’

“Revised Standard Version: ‘And round the throne, on each side of the throne, are four liv-
ing creatures, full of eyes in front and behind.’

“Weymouth’s Translation: ‘And round about the throne between it and the Elders were four
living creatures, full of eyes in front and behind.™

The eyes symbolize observance, investigation and understanding. The living beings sur-
round the center of the universe and each are “full” of eyes front and back. The imagery makes
it clear — nothing will be missed. Everything from the throne will be seen and represented per-
fectly. These eyes are different from the eyes of Jesus in chapter 1. There His eyes were as a
flame of fire ready to execute judgment. Here they are observing. In chapter 1 the assembly is
called to show God’s people what lies ahead in the controversy with evil. Here we begin to
sense four very special beings ready to execute God’s complete will.

“This is similar to Ezekiel's living beings who have eyes in ‘their whole body, and their
backs, and their hands, and their wings’ (Ezek. 10:12), but Ezekiel first ascribes the eyes to
their wheels instead of to the beings themselves (Ezek. 1:18). The thorough endowment of
eyesight capabilities of the four beings here is emphasized through statements of the com-
pleteness (gemonta, ‘full’) of their coverage and the dual positions of the eyes (emprosthen kai
opisthen, ‘in front and in back’). Both emphasize the alertness and comprehensive knowledge
of these beings (Mounce). Nothing relevant to their sphere of responsibility happens without
their knowledge because of their ‘unsleeping watchfulness’ (Scott).™°

It has been suggested by some expositors that the eyes represent the color or brilliance of
those heavenly beings. But that departs from the sacred imagery already used in the preced-
ing few verses. The descriptive location of the eyes strongly represents functional use of the
eyes. Their observation powers are unlimited.

“The multitude of eyes in the living beings signifies divine omniscience and that they are
God’s agents; Targ. Ezek. 1:14 asserts that ‘the living creatures are sent forth to do the will of
their Master.’ In the light of Rev. 5:6, 8ff. the living beings must also be seen as servants of the
Lamb. They are mentioned in ch. 4 not only because they form part of the eternal royal entou-
rage around the heavenly throne, but also because they [will later] inaugurate the judgments
on humankind and continue to mediate those judgments ... Their knowing eyes [also] search
the earth, and they execute punishments only on those who truly deserve them. For the dis-
cerning reader these ‘living beings’ are an encouragement to keep persevering under persecu-
tion, knowing that God is acutely aware of their plight and is already in the process of taking
action in their favor and against their persecutors (as chs, 6ff. reveal).”"

Thomas continues deeper into these thoughts: “They have something to do with the judicial
authority of the throne (Scott). The present scene and its emphasis upon God’s judicial deal-
ings with the creation provide part of the hint. Added to this is the suggestion that the number
four speaks of universality as in ‘the four winds.’ It is the recognized signature of creation, es-
pecially as it is the witness and manifestation of God (Lee; Caird). The four likenesses repre-
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sent each part of the animal creation (Scott; Morris). Their participation in the administration of
divine justice is evident later in the book (e.g., Rev. 6:1, 3, 5, 7)."**
Since they appear to be all-knowing, looking inward as well as outward, a tie is created (to-
wards the throne and out to the universe). They are part of the link between man and God.
“Even so the things of God knoweth no man, but the Spirit of God.” | Corinthians 2:11. The
guestion must be raised: How broad is the work of these beings? Are they ministers of grace
as well as of judgment? Are they extensions of the Holy Spirit in service?

VERSE 7: “And the first beast was like a lion, and the second beast like a calf, and the third
beast had a face as a man, and the fourth beast was like a flying eagle.”

A very simple view of this verse comes from Gaebelein’s work: “The faces of a ‘lion,” ‘ox,’
‘man,” and a ‘flying eagle’ suggest qualities that belong to God, such as royal power, strength,
spirituality, and swiftness of action. Each of the creatures mentioned is the chief of its species.
Together they embody the reflection of God'’s nature as the fullness of life and power.”?

Speculation is extensive among theologians as to who these beasts are. The majority
agree that they represent most closely the cherubim of Ezekiel 1 and 10 and the seraphim of
Isaiah 6. Gregg suggests, “Though cherub-like in appearance, the creature’s song (vs 8) re-
sembles that of the seraphim (Isa. 6).”14 This is reinforced by the song they are quoted as
singing (vs 8) from Isaiah 6:3.

“In Rev. 5:13, the whole created world is distinctly
contrasted with the four living beings. These are a tradi- [eagle]
tional order of heavenly beings, none of whom personi- Dan
fies the people of God or the created universe.... / \

“They ... bear a special relationship to those angelic
beings described in Ezekiel and Isaiah and whose spe-  Ephraim Judah
cial function in the context of the apocalypse is the ad- [0X] [lion]
ministering of divine justice in the realm of animate

creation.”™ \ /
Through a comparative study of the beings around Ruben

the throne, their associated symbolism and function, [man]
one is able to conclude fairly clearly what these four be-
ings represent. First, we observe that four is the univer-
sal or all inclusive number (Rev. 7:1, Ezekiel 7:2, Matthew 24:31, Mark 13:17).%°

Secondly, the collective imagery from these exegetic ties suggests that they lead out in
heaven’'s praises, have full knowledge of the Father, are aware of everything outside of
heaven, speak for the Almighty, are associated with the Father’s throne, and can cleanse or
purge sin out and bring rest to the earth. With all this, we find these living beings want John to
“come” and see what occurs when the first four Seals are released. What order of heavenly
beings must they be?

“The tribes of Israel encamped in the wilderness about the tabernacle [and] were under the
standards of certain tribes — to the east under the standard of Judah, a lion; to the south, Reu-
ben, a man; to the west, Ephraim, an ox; and to the north, Dan, an eagle.

“The brief picture given of the four living creatures in the fourth chapter of Revelation re-
veals little concerning their exact nature and responsibilities. But by putting all the available in-
formation together some idea may be secured of their functions. Their closeness to the throne
would indicate that they are personages of great importance. They stand and minister in the
very presence of God. They are closer to the throne than the four and twenty elders. They are
on the four sides of the throne. All that the throne stands for, they stand for. They have eyes
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everywhere, so they see everything and are able to report and direct with perfect knowledge
and wisdom. It is they who lead in the worship before God’s throne, for it is when they have
raised their voices in glory and praise that the four and twenty elders fall down in adoration be-
fore the Creator of heaven and earth. They are fourfold in character, combining the wisdom
and insight of all the orders of creation — the reason, intelligence, devotion, and spiritual ardor
of man; the majesty, courage, and boldness of the lion; the submissiveness, patience, and
strength of the ox; and the vision, keenness of sight, swiftness of action, and striking power of
the eagle.

“Being connected with the sanctuary of God in heaven, the living creatures must have
some important responsibilities in connection with the sanctuary services and God’s work of
salvation and judgment of men. Their service must perforce be of a different nature than that of
the twenty-four elders who in the earthly sanctuary are represented by the twenty-four orders
of priests.

“While the elders are representatives of men to God, the living creatures are representa-
tives of God to man. While the elders are counsellors with God, the living creatures are ob-
servers for God and executors of the divine decrees. While the service of the elders is with
God in heaven, the service of the living creatures is both in the great sanctuary of heaven and
among the sinners and the righteous of earth. ‘Of the angels he saith, Who maketh his angels
spirits, and his ministers a flame of fire.” Heb. 1:7. While the living creatures may be regarded
as of angels, they may more properly be regarded as above the angels, the living ones at the
side of God and at the command of God, ready to be instantly dispatched to any part of this
world or God’s great universe. They are at all four points of the compass, in command of all
God’s activities silently and unseen, directing the affairs of earth according to the plans of
heaven.”’

In Ezekiel's vision of the wheels intersecting one another with wheels within wheels, God
made it clear that the four living creatures were separate from the wheels (Ezekiel 1:19). Yet in
verse 20 it says, “the spirit of the living creatures was in the wheels.” Living beings were
guided by the Spirit. They, in turn, guided the wheels. The wheels were guided by the Spirit
and power of those creatures. Note this careful thought: “The Spirit of God, revealed to him as
moving and directing these wheels, brought harmony out of confusion.”®

Then tie that with this quotation: “A number of wheels of strange appearances, intersecting

one another, were moved by four living creatures.”® Who are the four living creatures? The
Holy Spirit is noted as guiding the wheels. But the message broadens.
“A number of wheels, intersecting one another, were moved by four living beings.... The
wheels were so complicated in arrangement that at first sight they appeared to be in confusion;
but they moved in perfect harmony. Heavenly beings, sustained and guided by the hand be-
neath the wings of the cherubim, were impelling these wheels; above them, upon the sapphire
throne, was the Eternal One; and round about the throne a rainbow, the emblem of divine
mercy. The Spirit guided the living ones (cherubim). They in turn guided the wheels of the
throne. That, in turn, supported and guided the throne.

“As the wheel-like complications were under the guidance of the hand beneath the wings of
the cherubim, so the complicated play of human events is under divine control. Amidst the
strife azr(')ld tumult of nations, He that sitteth above the cherubim still guides the affairs of the
earth.”
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Thus, the wheels within wheels also symbolized the confusion that is found in this world.
Coming out of the north is symbolic of coming out of the direction of the throne of God (Holy
Place shewbread placement imagery). Here cherubim — heavenly beings — the four living crea-
tures — guide those earthly affairs, showing “human events ... [are] under divine control.”
Then we see that these special angels are sustained by divine power, represented as hands
under their wings. Then inspiration comes and tells us the Holy Spirit is the power behind
them. Those hands under their wings are the Holy Spirit. That is remarkable imagery of how
angels are ministering spirits (Hebrews 1:14).

“A rather remarkable series of changes occurs in Ezekiel's visions regarding his ‘living
creatures’ that will be very helpful in our understanding John’s vision later.

“Ezekiel refers to the four ‘living creatures’ eight times in chapter 1, once in chapter 3, and
as a ‘living creature (singular)’ three times in chapter 10. We hear nothing more about them
until chapter 10 where they are then identified as ‘cherubims’ or ‘cherub.” We know they must
be the same as the ‘living creatures,” because ‘every one’ of them ‘had four faces’ just like the
‘living creatures.’ Although ‘the first face was the face of a cherub’ instead of an ‘ox,” ‘second
face was the face of a man, and the third the face of a lion, and the fourth the face of an eagle’
(Ezekiel 10:1, 14) just like the ‘living creatures.” Ezekiel himself confirms that comparison in
verses 15 and 20.

“Ezekiel refers to the ‘cherubims’ or ‘cherubs’ sixteen times in chapter 10 and once in chap-
ter 11. ‘Cherub (singular)’ is found once in chapter 9, six times in chapter 10, twice in chapter
28 and three times in chapter 41 where something strange is said about them.

“It had to do with the decor of the temple that God planned for Israel to build after their re-
lease from Babylonian captivity. That decoration was to be placed ‘above the door, even unto
the inner house, and without, and by all the wall round about within and without, but measure
... with cherubims and palm trees, so that a palm tree was between a cherub and a cherub;
and every cherub had two faces’ (Eze. 41:17,18) instead of four!

“The instruction continues: ‘So that the face of a man was toward the palm tree on the one
side, and the face of a young lion toward the palm tree on the other side.” (Eze. 41:19) That
instruction from the Lord excluded the face of the ‘ox’ and the ‘eagle.” Two questions come to
mind: why were those two ‘faces’ excluded from the decor of the temple and what is the sig-
nificance of the ‘palm tree?’

“The answer to the first question is almost automatic after answering the second. In Ps.
92:12 ‘The righteous shall flourish like the palm tree: he shall grow like a cedar in Lebanon.’ In
Jer 10:5 ‘They are upright as the palm tree...” ‘Christians indeed may be fitly represented by
the palm tree. They are like Enoch; although surrounded by corrupting influences, their faith
takes hold of the Unseen. They walk with God, deriving strength and grace from him to with-
stand the moral pollution surrounding them.’ (ST 7-8-86)

“That suggests that the ‘lion’ and ‘man’ figures facing the ‘palm trees’ on either side of
them, represent ‘the righteous, the upright’ or the ‘Christian’ while the ‘ox’ and ‘eagle’ figures
represent just the opposite and are therefore excluded. Does that significance carry through to
John’s ‘four beasts?’ While, in all probability it does, we will thoroughly examine that concept in
Revelation 6 and 7....

“It should be noted that four of the tribes of Israel were designated as leaders. Each was
placed on one of the four sides of the sanctuary, around which the camp centered. On the east
side of the camp was Judah (Num. 2:3); to the south, Reuben (Num. 2:10); on the west, Eph-
raim (Num. 2:18); and to the north was Dan (Num. 2:25).

“Each of those leading tribes were identified by a standard, or banner. Though the Bible
does not give us any details regarding those banners, later Jewish tradition indicates that on
these banners were seen the four forms, taking that which were shown to Ezekiel (see 4BC
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576). Further study quite clearly relates the lion to Judah, the ox to Ephraim, the eagle to Dan,
leaving the face of a man to represent Reuben. We can assume, that those figures were the
same as the four beast symbols of Revelation 4:7. Amazingly, only the leading tribes of Judah
and Reuben head the list of the 144,000 in Rev. 7:4-8 while the names of Dan and Ephraim
are missing. Is that merely an oversight? Of course not. The exclusion is very significant as we
shall discover.”??

VERSE 8a: “And the four beasts had each of them six wings about him; and they were full
of eyes within:”

Verse 8a — “And the four beasts had each of them si X wings about him:”

The allusion to the seraphim in Isaiah 6:2 is strong. There the six-winged beings stood
above God's throne. There, similar descriptive language, as in Revelation, suggests that the
living creatures are seraphim — though there they are around the throne. In Ezekiel the throne-
associated beings appear to be cherubim and were below the throne. Thus the seraphim ap-
pear to be around or above the throne.

They were the guardians of God’s throne,? and were ever ready awaiting “His commands,
and swift in the performance of their service to the inhabitants of earth.”**

A study into Isaiah’s experience with the seraphim helps us to understand the four living
creatures.

“When God was about to send Isaiah with a message to His people, He first permitted the
prophet to look in vision into the holy of holies within the sanctuary. Suddenly the gate and the
inner veil of the temple seemed to be uplifted or withdrawn, and he was permitted to gaze
within, upon the holy of holies, where even the prophet’s feet might not enter. There rose be-
fore him a vision of Jehovah sitting upon a throne high and lifted up, while the train of His glory
filled the temple. Around the throne were seraphim, as guards about the great King, and they
reflected the glory that surrounded them. As their songs of praise resounded in deep notes of
adoration, the pillars of the gate trembled, as if shaken by an earthquake. With lips unpolluted
by sin, these angels poured forth the praises of God. ‘Holy, holy, holy, is the Lord of hosts,’
they cried; ‘the whole earth is full of His glory.’ [See Isaiah 6:1-8.]

“The seraphim around the throne are so filled with reverential awe as they behold the glory
of God, that they do not for an instant look upon themselves with admiration. Their praise is for
the Lord of hosts. As they look into the future, when the whole earth shall be filled with His
glory, the triumphant song is echoed from one to another in melodious chant, ‘Holy, holy, holy,
is the Lord of hosts.” They are fully satisfied to glorify God; abiding in His presence, beneath
His smile of approbation, they wish for nothing more. In bearing His image, in doing His bid-
ding, in worshiping Him, their highest ambition is reached.

“As the prophet listened, the glory, the power, and the majesty of the Lord was opened to
his vision; and in the light of this revelation his own inward defilement appeared with startling
clearness. His very words seemed vile to him. In deep humiliation he cried, ‘Woe is me! for |
am undone; because | am a man of unclean lips: ... for mine eyes have seen the King, the
Lord of hosts.’

“Isaiah’s humiliation was genuine. As the contrast between humanity and the divine charac-
ter was made plain to him, he felt altogether inefficient and unworthy. How could he speak to
the people the holy requirements of Jehovah?

“Then flew one of the seraphim unto me, having a live coal in his hand, which he had taken
with the tongs from off the altar; and he laid it upon my mouth, and said, Lo, this hath touched
thy lips; and thine iniquity is taken away, and thy sin purged.’ Isaiah 6:6-7.
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“The live coal is symbolical of purification, and it also represents the potency of the efforts
of God'’s true servants. To those who make so full a consecration that the Lord can place His
touchzsupon their lips, the word is spoken, Go forth into the harvest-field. | will co-operate with
you.”

“It was concerning the future fulfilment of this prophecy that Isaiah had heard the shining
seraphim singing before the throne, ‘The whole earth is full of His glory.’ Isaiah 6:3."%°

“This assurance of the final fulfillment of God’s purpose brought courage to the heart of
Isaiah. What though earthly powers array themselves against Judah? What though the Lord’s
messenger meet with opposition and resistance? Isaiah had seen the King, the Lord of hosts;
he had heard the song of the seraphim, ‘The whole earth is full of his glory’ (verse 3); he had
the promise that the messages of Jehovah, to backsliding Judah would be accompanied by the
convicting power of the Holy Spirit; and the prophet was nerved for the work before him.
Throughout his long and arduous mission he carried with him the memory of this vision. For
sixty years or more he stood before the children of Judah as a prophet of hope, waxing bolder
and still bolder in his predictions of the future triumph of the church.”?’

Thus, we have this functional imagery:

Ezekiel 1 and 10: Four living creatures — cherubim
Four wings
Four faces each
Below the throne
Guiding in world affairs
Below the sea (of glass)

Isaiah 6 (pre-Cross): Seraphim ready to execute throne’s commands

Above God’s throne

Six wings

Praising God (similar language in Revelation 4)

Isaiah’s response

Seraphim took coal from altar and cleansed Isaiah of all sin
He became God's sinless witness

Seraphim executed throne’s commands

In Revelation, the time of the dispensation of the Holy Spirit, Christ’s role has changed. He is
Advocate, Mediator and soon to be Executor of God’s judgments. Here the setting is changed. The
four seraphim are around the throne of God. The Lamb/Lion is in front of the throne executing a
mission, working out the final solutions to the sin conflict. Now we see:

Revelation 4: * Four living creatures — ready to execute the Lamb’s commands
» Around the throne like the four lead tribes of Israel around the ancient
sanctuary

Six wings (similar to Isaiah)

One face each (similar in description to Ezekiel)

Praising God

Soon they will be active in calling those who claim to belong to God’s
church

To Isaiah things were bleak for his people. But God had commissioned him for a task to
warn that, because of Israel’s sins, judgment was coming. To strengthen Isaiah he was shown
the honor given to Jesus by the seraphim. Then he was cleansed, perfected by heavenly fire
brought to him by the seraphim. Then Isaiah saw the glory of God fill the earth. This showed
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the eventual triumph of the church. The heavenly need was for workers. Then the question
came from God, “Whom shall | send?” And Isaiah responded, “Here am I; send me.”

This magnificent imagery is a model of what John is about to see. Horses, people who
claim to be God's, will be represented. Warning of judgment to come will go out by the Spirit-
filled people (white horse); the sealing will be done and the loud cry will follow. This call will go
out, “Whom shall | send?” The 144,000 will respond, “Here am I; send me.”

E. G. White at times mixed the identities of cherubim and seraphim.

“We need an experience similar to that which Isaiah had when he saw the cherubim calling
‘Holy, holy, holy.” ‘In the year that king Uzziah died | saw also the Lord sitting upon a throne,
high and lifted up, and His train filled the temple. Above it stood the seraphims: each one had
six wings; with twain he covered his face, and with twain he covered his feet, and with twain he
did fly. And one cried unto another, and said, Holy, holy, holy, is the Lord of hosts: the whole
earth is full of His glory.”®

In verse 5 we discussed the delay of Jesus in going into the Most Holy Place. Note this ad-
ditional task that occurred before that “journey.”

Revelation 4:1-8a along with 5:1-7 suggests that a transition between the Holy and Most
Holy Places is underway:

Heard trumpet-like voice of Jesus — judgment is coming

Father on throne with attending living beings — leadership of heaven
Jesus not seen — the Daniel 7:9-13 transition had not occurred

Before the throne seven lamps of fire — Spirits of God

Preparation for judgment scene — eyes of four living creatures

Glory from throne is dazzling — mercy and justice displayed by illustrious
colors

* Father on throne

* Lamb appears — He has seven horns and seven eyes — Spirits of God

The seven Spirits before the throne in the form of seven lamps of fire are now depicted as
part of Jesus who stands before the throne. A major change has come to the throne room
which will activate the four living creatures.

To this understanding, we must question what activities this throne room scene is preparing
for. In all the descriptive symbolism, clues are supplied that identify the era and application.
We must search for functional clues of heavenly activity.

Revelation 4 draws on symbology of ancient Israel's four tribal leaders. But it is clearly
post-Cross. Type is meeting antitype. The throne imagery reveals God’s glory and character
as a balance of mercy and justice. From that throne will soon come announcements of antici-
patory judgment. Jesus is visually absent, but His trumpet-like voice says that the vision is
what would occur “hereafter.” The whole message is one of pending judgment. His voice is
reminiscent of the Shofar which begins the Feast of Trumpets.

Now four living beings (creatures, beasts) are introduced. They would be easily dismissed
as part of the throne’s immediate “secretaries of state” motif except for the additional imagery —
they were full of eyes and their faces depicted important messages. This again brings out the
scene of pending investigation, judgment and knowledge. We shall soon see the opening of
the Seals bringing out God’s declared representatives. God has given Attorney Jesus authority
to deal with those groups. Warnings seem to be going out that something unusual is about to
happen. Anticipation of a change in sanctuary activity is present.
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Verse 8a — “and they were full of eyes within:”

Since the revelations started, eyes have been metaphors for seeing, discovery, investigat-
ing and discernment. This brings up ties to Zechariah 3:9 and 4:10 that depict pre-judgment
investigation in eye symbolism.

This is the second time in this description that eyes are mentioned. It is clear that they are
being emphasized. This time, instead of behind and forward in location, they are within, or as
some translations have it, “around and within.”?°

Do angelic beings have a judgmental role? Are ministering spirits assigned as the “eyes of
the Lord” running to and fro? The awesome imagery of how heaven interacts and God dele-
gates authority and activity is seen throughout the Bible. These fascinating thoughts sharpen
this understanding of the pending investigative process:

“Every selfish act, every wrong word, every unfulfilled duty, and every secret sin, with every
artful digosembling, is faithfully chronicled in the book of records kept by the recording angel.—
2T442”

“Parents, the recording angel writes every impatient, fretful word you utter to your children.
Every failure on your part to give your children proper instruction, and show them the exceed-
ing sinfulness of sin, and the final result of a sinful course, is marked against your name. Every
unguarded word spoken before your children carelessly, or in jest, not chaste and elevated,
the recording angel marks as a spot against your Christian character. All your acts are re-
corded, whether they are good or bad.”!

“Ministering angels will linger in our dwellings, and with joy carry heavenward the tidings of
our advance in the divine life, and the recording angel will make a cheerful, happy record.”?

“Every man’s work passes in review before God ... Opposite each name in the books of
heaven is entered with terrible exactness every wrong word, every selfish act, every unfulfilled
duty, and every secret sin, with every artful dissembling. Heaven-sent warnings or reproofs
neglected, wasted moments, unimproved opportunities, the influence exerted for good or for
evil, with its far-reaching results, all are chronicled by the recording angel.”*

These angels record what kind of witnesses earthlings will be. They are involved with the
witness development process and the reward process.

“Are we striving with all our God-given powers to reach the measure of the stature of men
and women in Christ? Are we seeking for His fullness, ever reaching higher and higher, trying
to attain to the perfection of His character? When God’s servants reach this point, they will be
sealed in their foreheads. The recording angel will declare, ‘It is done.” They will be complete in
Him whose they are by creation and by redemption.—3SM 427 (1899).”** They will have be-
come perfect witnesses to God’s love and justice.

The “all seeing” eyes of these heavenly leaders are a metaphor for a delegated part of
God’s omniscience and omnipresent nature. In this setting the announcement for a courtroom
scene has already been made. That will soon begin when witnesses are called forth by the liv-
ing creatures. But alas, remarkably few are chosen.

VERSE 8b: “and they rest not day and night, saying, Holy, holy, holy, Lord God Almighty,
which was, and is, and is to come”

Does this phraseology sound symbolic? The implication is ceaseless praise and singing to
the “Almighty God.” In the realms of higher thinking it seems unreal to carry out continuous
praise. Yet we are told: “The angel showed me those who ceased not day nor night to cry,

‘Hos!g/, Holy, Lord God almighty.” ‘Continued repetition,” said the angel, ‘yet God is glorified by
it.”
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The Greek word for “holy” is hagios, which implies something dreadfully holy! Notice once
again another trilogy:

Holy
Holy This is a linguistic reinforcement, an emphasis to the ultimate degree.
Holy

“The essence of that word, repeated three times here, goes far beyond what the human
mind can grasp. It encompasses all that is good, pure, righteous, merciful, just, absolute,
moral, upright, virtuous, worthy, exemplary, blameless, guiltless, reliable, kind, admirable, skill-
ful, chaste, innocent, cleanness, stainless, immaculate, spotless, uncorrupted, unalloyed, un-
contaminated, fair, noble, honest, good, ethical, compassionate, sympathetic, humane, benefi-
cent, tender, impatrtial, lawful, equitable, evenhanded and far, far more! Little wonder that the
four beasts just cannot express their admiration for Him enough.”*®

“Let them praise Thy great and terrible name; for It is holy ... Exalt ye the Lord our God, and
worship at His footstool; for He is holy ... exalt the Lord our God, and worship at His holy hill;
for the Lord our God is Holy.” Psalm 99:3, 5, 9.

“He sent redemption unto His people: He hath commanded His covenant for ever: holy and
reverend is His name.” Psalm 111:9. “And one cried unto another, and said, Holy, holy, holy is
the Lord of hosts: the whole earth is full of His glory.” Isaiah 6:3 (EWB).

“For thus saith the high and lofty One that inhabiteth eternity, whose name is Holy; | dwell
in the high and holy place, with him also that is of a contrite and humble spirit, to revive the
spirit of the humble, and to revive the heart of the contrite ones.” Isaiah 57:15.

These remarkable texts reveal that He is holy and also His name is Holy — dreadfully sa-
cred!

“Compare Isa. vi. 3, which is the original of the formula known as the Trisagion (thrice holy),
used in the ancient liturgies. In the apostolic Constitutions it runs: ‘Holy, holy, holy Lord God of
Hosts! Heaven and earth are full of Thy glory, who art blessed forever, Amen.’ Afterwards it
was sung in the form ‘Holy God, holy Mighty, holy Immortal, have mercy upon us.” So in the
Alexandrian liturgy, or liturgy of St. Mark Priest. “‘To Thee we send up glory and giving of
thanks, and the hymn of the Trisagion, Father, Son, and Holy Ghost, now and ever and to
ages of ages. People. Amen! Holy God, holy Mighty, Holy and Immortal, have mercy upon us.’
In the liturgy of Chrysostom the choir sing the Trisagion five times, and in the meantime the
priest says secretly the prayer of the Trisagion.”’

“The trisagion (‘Holy, holy, holy’) is a liturgical expression used in both ancient Jewish and
Christian worship. Its use does not, however, reach back to the first century.”®

“Their continuous praise must be understood in light of their other functions, however. It is
not to be interpreted as meaning they have no other duties and functions. For example, in Rev.
6:1, 3, 5, 7 they are responsible for summoning the riders. This does not violate the statement
about ceaseless praise, because ‘they do not have rest’ is qualified by the words ‘by day and
by night.” The manner of expression in Greek indicates that it is a kind of time expressed rather
than the extent of time. It is analogous with Paul's statements to the Thessalonians regarding
his own labors to support himself ‘by night and by day’ (1 Thess. 2:9; 2 Thess. 3:8). This does
not mean that he worked around the clock at earning money, excluding even ministry opportu-
nities, but that he did night labor and day labor to provide funds to live on. So it is with the four
living beings. They have no rest from their occupation with offering tribute to God. This is their
consuming practice whenever they are not otherwise engaged in carrying out God’'s will.
Whenever they do this, their offering of praise becomes the invitation for the twenty-four elders
to do the same (cf. 4:9-11).”%
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The four living creatures — lion, ox (calf), man and eagle — introduce a celestial hymn. Wor-
ship imagery is presented. This picture is exactly what is found in the cry of the seraphim in
Isaiah’s vision (Isaiah 6:3).

40This theophany of praise is the first of five hymns that we can delineate in chapters 4 and
5.

“This hymn is the first not only of the five sung by the heavenly choirs in chapters 4-5 but
also of a number of others in Revelation (4:8, 11; 5:9-10, 12, 13; 7:12, 15-17; 11:15, 17-18;
12:10-12; 15:3-4; 16:5-7; 18:2-8; 19:-6). These hymns relate to the interpretation of the visions
and provide a clue to the literary structure of Revelation.

“In these two chapters, the sequence of hymns shows that the first two are addressed to
God, the next two to the Lamb, and the last one to both. There is also a gradual enlargement
in the size of the choirs. The internal movement also builds as the last hymn is sung by ‘every
creature in heaven and on earth and under the earth’ to *him who sits on the throne and to the
Lamb’ (5:13).”* This coincides with the changing functional motif of heaven.

The holiness of God is the crowning glory of His attributes.** What we find seraphim crying
out in praise hundreds of years before the first advent, the saints will one day soon take up —
the same anthem strain: “The living righteous are changed ‘in a moment, in the twinkling of an
eye.’” At the voice of God they were glorified; now they are made immortal and with the risen
saints are caught up to meet their Lord in the air. Angels ‘gather together His elect from the
four winds, from one end of heaven to the other.’” Little children are borne by holy angels to
their mothers’ arms. Friends long separated by death are united, nevermore to part, and with
songs of gladness ascend together to the City of God.

“On each side of the cloudy chariot are wings, and beneath it are living wheels; and as the
chariot rolls upward, the wheels cry, ‘Holy,” and the wings, as they move, cry, ‘Holy,” and the
retinue of angels cry, ‘Holy, holy, holy, Lord God Almighty.” And the redeemed shout, ‘Alleluia’
as the chariot moves onward toward the New Jerusalem.”*

Added to this trisagion are other trilogies:

Holy Lord Which was
Holy God Which is
Holy Almighty Which is to come

And we find a continued crescendoing anthem of celestial joy. It is as if the angels
find words inadequate to express the love and adoration in their hearts. The answer is the rein-
forcement of the three — the trilogy of ultimate expression.

The sacred The names The forever

“The significance of the two titles ‘Lord God Almighty’ and ‘the one who is and was and is
coming’ is to emphasize that the God who transcends time is sovereign over history. But this is
no abstract theology of God. Through John the readers are being given information from the
heavenly, secret council room of the Lord.

“The use of ‘the Lord God almighty’ in v 8c is based on its recurrent use in the LXX (e.g.,
Amos 3:13; 4:13; 5:14-16; 9:5-6, 15; Hos. 12:6[5]; Nah. 3:5; Zech. 10:3; Mal. 2:16). The sec-
ond name for God — ‘the one who is and was and is coming’ (v 8d) — as observed in regard to
1:4, is based on OT and Jewish exegetical tradition. The threefold title expresses an idea of
divine infinity and sovereignty over history. Furthermore, in the light of 11:17, the last clause of
the formula, ... (‘the one coming’), expresses a future, once-for-all eschatological coming of
God (see on 11:17 and 1:4).”*
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“A second aspect of God’s essential nature comes to the fore in His title kyrios ho theos ho
pantokrator (‘Lord God the almighty’). This is a title by which the Father is known in Rev. 1:8. It
is a title especially applied to Him as the series of wrathful acts against a rebellious world
moves to its climax (cf. Rev. 1:17; 15:3; 16:7, 14; 19:6, 15; 21:22). The one seated upon the
throne is the omnipotent one. He is in the unique position to administer justice in a creation
that has chosen to disregard His standards of righteousness. The living beings acknowledge
Him as the sole possessor of this prerogative.”® This extends the anticipation of execution of
judgment.

VERSE 9: “And when those beasts give glory and honor and thanks to him that sat on the
throne, who liveth for ever and ever,”

Verse 9 — “And when those beasts give glory and hon or and thanks to him that sat on the
throne,”

This verse reveals a sequence of heavenly praise to “him” that was sitting on the throne.
The four beasts initiate praise to God in this utmost description of heavenly worship. Language
falters to describe this scene, so another trilogy is introduced to help us understand this new
imagery. These beasts gave “him” (vs 8):

Glory Holy
Honor Lord, God Almighty
Thanks Which was, and is, and is to come

The four beasts with rapturous music give glory by repeatedly using the most sacred ex-
pression — holy. They give honor to Him by using the name above all names, Lord, God Al-
mighty. They offer thanks by acknowledging His eternity, His forever, His always, His never
being apart from His creation.

In the songs described previously, the word “when” also creates anticipation that something
else will happen. We heard the song from the four beasts. The words of one angelic hymn has
been given; four more are to follow. With each is the anticipation of a sequel.

The word “when” (hotan) implies whenever or from the present into the future, whenever
the four beasts give this glory, honor and thanks, the 24 elders will respond.*®

Verse 9 — “who liveth for ever and ever,”

If the great controversy deals with the vindication of God, His love and the very nature of
His kingdom, the four beings closest to His throne give us messages regarding this Being on
the throne. The messages to John are establishing the authority base of this throne room
scene.
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SETTING

To Him on the Throne

Four Beings Messages

Holy, holy, holy N Glory

Lord, God almighty ’ Honor

Which was, and is, and is to come Thanks
—

Who liveth for ever and ever

The motif is fascinating. The living beings have sung their first anthem. The messenger
makes clear three things regarding this scene:

1. They are giving supreme recognition to God (praise)
2. He has an authority base (throne)
3. Heis unrivaled, unmatched because He is eternity (forever)

A remarkable authority base is being established for something to follow.

“The praise is offered ‘to the one living unto the ages of the ages’ ... About five times differ-
ent forms of this phrase occur in the OT outside Daniel, but the closest verbal parallels appear
in Dan. 4:34 (Theod.) and 12:7, each of which contains a dative participle of ... (‘live’) followed
by a temporal ... (‘eternity’) phrase. These phrases from Daniel form the most probable collec-
tive influence on Rev. 4:9b. Such a phrase coined on the basis of Daniel would be suitable for
supplementing the Daniel 7 framework of chs. 4-5."%

VERSE 10: “The four and twenty elders fall down before him that sat on the throne, and
worship him that liveth for ever and ever, and cast their crowns before the
throne, saying,”

Verse 10 — “The four and twenty elders fall down be fore him that sat on the throne, and
worship him”

The elders received a worship signal from the four beasts. They now do obeisance to the
eternal God. Worship is based on authority and authorship. The elders voluntarily honor God’s
authority and recognize Him as Creator. They bow before Him and the words in their song (vs
11) reveal their submission to His ownership.

“The duty to worship God is based upon the fact that He is the Creator and that to Him all
other beings owe their existence. And wherever, in the Bible, His claim to reverence and wor-
ship, above the gods of the heathen, is presented, there is cited the evidence of His creative
power. ‘All the gods of the nations are idols: but the Lord made the heavens.” Psalm 96:5. ‘To
whom then will ye liken Me, or shall | be equal? saith the Holy One. Lift up your eyes on high,
and behold who hath created these things.” ‘Thus saith the Lord that created the heavens; God
Himself that formed the earth and made it: ... | am the Lord; and there is none else.’ Isaiah
40:25, 26; 45:18. Says the psalmist: ‘Know ye that the Lord He is God: it is He that hath made
us, and not we ourselves.’ ‘O come, let us worship and bow down: let us kneel before the Lord
our Maker.” Psalms 100:3; 95:6. And the holy beings who worship God in heaven state, as the
reason why their homage is due to Him: ‘Thou art worthy, O Lord, to receive glory and honor
and power: for Thou hast created all things.” Revelation 4:11."®
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“This is the first of six times in the Apocalypse when the elders prostrate themselves (pe-
sountai, ‘fall’) before either God or the Lamb (cf. also 5:8, 14; 7:11; 11:16; 19:4). Three times
they are joined by the four living beings (cf. 5:8; 7:11; 19:4) and once by all the angels (cf.
7:11). Here they alone fall before God who sits upon the throne. Their prone posture is for the
sake of worshiping the eternal one (to zonti eis tous aionas ton aionon, ‘the one who lives for
ever and ever’), the same title as the one worshiped by the four living beings in v. 9. Proskyne-
sousin (‘worship’) here governs a dative expression as its object, as is generally the case in
Revelation when it carries the meaning of ‘worship’ rather than ‘do homage to.” Their own
beauty and excellencies mean nothing to the twenty-four elders. They give no indication of
self-infatuation. Rather, out of reverence and because of a spirit of deep humility they direct
their adoration to the eternal God, the creator of all and the sovereign over all.”**

Verse 10 — “that liveth for ever and ever,”

Parts of the heavenly imagery are repetitive. God is creating unmistakable reference points
in the rival conflict with sin.

* One, the seat of universal authority — a throne.
* Two, the authority of the one on the throne — eternal.
» Three, His Kingdom includes saints from this earth — 24 elders — and more to come.

Once again the messenger parenthetically makes clear who this Being is — eternal words
are used. Why again when it was expressed only a few phrases before? This is an incredible
expression from the redeemed that no being has ever been able to usurp that throne nor ever
will in the future. It declares that stability, honor, and power reign. The very works of loyalty
and adoration are invitational to the whole human race. “This is the God to align yourself with!”

“In the continued description of God in v 10 the same OT theophanic phraseology of God
on a throne is repeated from v 9 (cf. especially Isaiah 6), in addition to a recurrence of the
same Danielic allusion to divine eternity. The identical phrases expressing God’s eternity fur-
ther emphasize the same divine attribute in v 8, which is connoted by the concluding threefold
title there. In both Dan. 4:34 and 12:7 this expression of God’s eternity is intended as a con-
trast with the temporary reigns of evil kings whose rule has been taken away because they
have arrogated to themselves claims of deity (Dan. 4:30-33; 11:36-37) and have persecuted
God's people (11:30-35; 12:7).”°

Verse 10 — “and cast their crowns before the throne , saying,”

The casting of crowns is an act of submission and homage. Another trilogy is introduced.
One concludes that this is a divine communication tool for emphasis — importance — sacred
value. The 24 elders:

Fall down
Worship him
Cast their crowns

Those crowns (stephanos) are crowns of victory. Why would the crown of victory, of re-
ward, of passage be cast down before the throne prior to singing? The center of honor, glory
and thanks is the eternal One on the Throne. The redeemed are there only because of love
and grace. The mind will be so enabled and the thoughts so clear, that knowledge will forever
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draw out responses of unbridled adoration. Casting those crowns is a graphic gesture of un-
compromising homage to a loving God.>*

VERSE 11: “Thou art worthy, O Lord, to receive glory and po  wer: for thou hast created all
things, and for thy pleasure they are and were crea  ted.”

Verse 11 — “Thou art worthy, O Lord, to receive glo ry and power:”

“(axios ei, ho kyrios kai ho theos hemon, labein ten doxan ten timen kai ten dynamin, ‘You
are worthy, our Lord and God, to receive the glory and the honor and the power’)"?

“This acclamation of worthiness ‘to receive glory and honour and power’ is clearly directed
to God the Father in this chapter. In the next chapter, it is directed to ‘the Lamb’ (see verse
12).

“In this chapter, the worthiness of God the Father is based on His creatorship, as well as
His holiness (see verse 8). In the next chapter we will find that the worthiness of the ‘Lamb’ is
based on His redeemership. It is on those notes that the remaining chapters of the book of
Revelation are based.”?

Wood continues to make an important distinction between the prophetic imagery of the
members of the Godhead. God the Father receives worship as Creator of all creation (heaven
and earth), and Jesus as Saviour of all mankind. The Holy Spirit is never seen receiving hom-
age but is ever present in its completeness, ready to diffuse heaven’s influence and power
throughout the creation. This motif will help guide us as we move deeper into the book.

Though God here is not the redeemer the 24 redeemed declare “Thou art worthy (hemon),
Lord.” This possessive address to God relates to His power and authority because He is the
Creator.

“Axios (‘worthy’) was used in the political language of the day on such occasions as when
the emperor marched in triumphal procession.”™*

In language that would be understood, the 24 elders pay utmost respect to a King. We are
given a glimpse of how the redeemed will express their adoration through words, actions and
song.

This song shows a variance in approach from that of the four living creatures.

Four Creatures Twenty Four Elders
Glory Glory
Honor Honor
Thanks Power

The creatures’ trilogy is descriptive of the song is but not part of the song. The elders in-
clude the trilogy in the song. The creatures’ song is high and elevated in adoration. The elders’
song is one of deep gratefulness and homage. The creatures sing about God. The elders sing
to God — “O [our] Lord.”

This is song two of five in chapters 4 and 5. Wade has nicely outlined the theophonic pic-
ture of their hymns.

The address by the elders has another contextual study: The term “O Lord” or actually “Our
Lord and God,” has deep meanings.

“The use of the title kurios, “Lord” by the elders and not by the four beasts may be signifi-
cant, for kurios is the Greek counterpart of the Heb. Yahweh, the divine name by which God
revealed Himself to His people (see Ex. 6:2,3)™°
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The redeemed will soon take up the worship refrain that the 24 elders began 2000 years
ago. “And all the redeemed host, old and young, great and small, cast their glittering crowns at
the feet of their Redeemer, and prostrated themselves in adoration before Him, and worshiped
Him that liveth forever and ever. The beautiful new earth, with all its glory, was the eternal in-
heritance of the saints. The kingdom and dominion, and the greatness of the kingdom under
the whole heaven, was then given to the saints of the Most High, who were to possess it for-
ever, even forever and ever.”™®

“If we would permit our minds to dwell more upon Christ and the heavenly world, we should
find a powerful stimulus and support in our warfare against sin. By faith we may look upon the
crowns laid up for those who shall overcome; we may listen to the exultant song of the re-
deemed: ‘Thou art worthy, O Lord, to receive glory and honor and power;’ ‘for thou wast slain,
and hast redeemed us to God by thy blood.™>’

Verse 11 — “for thou hast created all things, and f  or thy pleasure they are and were created.”

“I have made the earth, and created man upon it: I, even My hands, have stretched out the
heavens, and all their host have | commanded.... For thus saith the Lord that created the
heavens; God Himself that formed the earth and made it; He hath established it, He created it
not in vain, He formed to be inhabited: | am the Lord; and there is none else.” Isaiah 45:12, 18.

“For by Him were all things created, that are in heaven, and that are in earth, visible and in-
visible, whether they be thrones, or dominions, or principalities, or powers: all things were cre-
ated by Him, and for Him. And He is before all things, and by Him all things consist.” Colos-
sians 1:16-17.

Thus to humanity who might be redeemed, the God who is their Creator will become a ref-
erence point in the final invitational proclamation they will hear: “Saying with a loud voice, Fear
God, and give glory to Him; for the hour of His judgment is come; and worship Him that made
heaven, and earth, and the sea, and the fountains of waters.” Revelation 14:7.

“Such an acknowledgment of God’s creative work recalls Pss. 33:6-9; 102:25; 136:5-9
(Beckwith; Walvoord). In adding to the song of the four living beings, the term ektisas (‘You
created’) focuses upon a frequent Hebrew theme, God’s mighty display of power in creation,
as a basis for praise (Beckwith). Though redemption does not become a reason for praise until
chapter 5 (cf. 5:8-9), this song prepares the way for the climactic announcement that the long-
awaited redemption of creation is on the brink of fulfillment (Bullinger).”*®

This verse has Danielic ties: “The basis of the praise is twofold: (1) God’s creation is based
solely on his will and proceeds from it, and (2) God’s ‘power’ is revealed through creation, as
demonstrated by the praising recognition of his created beings. V 11b has its closest parallel in
Nebuchadnezzar’'s concluding hymn of praise in Daniel 4 in the LXX and Theodotion (see be-
low on the use of Daniel 4):

“‘Rev. [4]:11b Dan. 4:37 (LXX), 35 (Theod.)
... (‘because you created all ... (to the one creating... all things’)
things and on account of ... (‘and according to his will he acts in the
your will they were and power of heaven and in the habitation of the
were created’) earth’)"®

The phrase “They were and were created” serves as a double verb. This has raised much
conjecture as to why this type of expression was used. Beale’s explanation, drawing upon A.
F. Johnson’s work, serves as a reasonable approach: “It may be best to view the first verb as
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referring to the ongoing preservation of the created order and the second to the inception of
creation: ‘They continually exist and have come into being.” The meanings of the verbs them-
selves and not merely their tenses show this difference of nuance.”®
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